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Then now, Thrasymachus, there is no longer any doubt that neither arts nor governments
provide for their own interests; but, as we were before saying, they rule and provide for the
interests of their subjects who are the weaker and not the stronger — to their good they
attend and not to the good of the superior. And this is the reason, my dear Thrasymachus,
why, as I was just now saying, no one is willing to govern; because no one likes to take in
hand the reformation of evils which are not his concern without remuneration. Fort, in the
execution of his work, and in giving his orders to another, the true artist does not regard his
own interest, but always that of his subjects; and therefore in order that rulers may be willing
to rule, they must be paid in one of three modes of payment: money, or honour, or a penalty
for refusing.

What do you mean, Socrates? said Glaucon. The first two modes of payment are intelligible
enough, but what the penalty is I do not understand, or how a penalty can be a payment.

You mean that you do not understand the nature of this payment which to the best men is
the great inducement to rule? Of course you know that ambition and avarice are held to be,
as indeed they are, a disgrace?

Very true.

And for this reason, I said, money and honour have no attraction for them; good men do
not wish to be openly demanding payment for governing and so to get the name of hirelings,
nor by secretly helping themselves out of the public revenues to get the name of thieves.
And not being ambitious they do not care about honour. Wherefore necessity must be laid
upon them, and they must be induced to serve from the fear of punishment. And this, as I
imagine, is the reason why the forwardness to take office, instead of waiting to be compelled,
has been deemed dishonourable. Now the worst part of the punishment is that he who
refuses to rule is liable to be ruled by one who is worse than himself. And the fear of this, as
I conceive, induces the good to take office, not because they would, but because they cannot
help — not under the idea that they are going to have any benefit or enjoyment themselves,
but as a necessity, and because they are not able to commit the task of ruling to any one who
is better than themselves, or indeed as good. For there is reason to think that if a city were
composed entirely of good men, then to avoid office would be as much an object of
contention as to obtain office is at present; then we should have plain proof that the true
ruler is not meant by nature to regard his own interest, but that of his subjects; and every
one who knew this would choose rather to receive a benefit from another than to have the
trouble of conferring one. So far am I from agreeing with Thrasymachus that justice is the
interest of the stronger. This latter question need not be further discussed at present; but
when Thrasymachus says that the life of the unjust is more advantageous than that of the
just, his new statement appears to me to be of a far more serious character. Which of us has
spoken truly? And which sort of life, Glaucon, do you prefer?



I for my part deem the life of the just to be the more advantageous, he answered.

Plato, Republic, Book V

Unless either philosophers become kings in their countries or those who are now called
kinds and rulers come to be sufficiently inspired with a genuine desire for wisdom; unless
that is to say, political power and philosophy meet together, while the many natures who
now go their several ways in the one or the other direction are forcibly debarred from doing

so, there can be no rest from troubles, my dear Glaucon, for states, nor yet, as I believe for
all mankind;

Plato, Republic, Book VII

Then, I said, the business of us who are the founders of the State will be to compel the best
minds to attain that knowledge which we have already shown to be the greatest of all — they
must continue to ascend until they arrive at the good; but when they have ascended and seen
enough we must not allow them to do as they do now.

What do you mean?

I mean that they remain in the upper world: but this must not be allowed; they must be
made to descend again among the prisoners in the den, and partake of their labours and
honours, whether they are worth having or not.

But is not this unjust? he said; ought we to give them a worse life, when they might have a
better?

You have again forgotten, my friend, I said, the intention of the legislator, who did not aim
at making any one class in the State happy above the rest; the happiness was to be in the
whole State, and he held the citizens together by persuasion and necessity, making them
benefactors of the State, and therefore benefactors of one another; to this end he created
them, not to please themselves, but to be his instruments in binding up the State.

True, he said, I had forgotten.

Observe, Glaucon, that there will be no injustice in compelling our philosophers to have a
care and providence of others; we shall explain to them that in other States, men of their
class are not obliged to share in the toils of politics: and this is reasonable, for they grow up
at their own sweet will, and the government would rather not have them. Being self-taught,
they cannot be expected to show any gratitude for a culture which they have never received.
But we have brought you into the world to be rulers of the hive, kings of yourselves and of
the other citizens, and have educated you far better and more perfectly than they have been
educated, and you are better able to share in the double duty. Wherefore each of you, when
his turn comes, must go down to the general underground abode, and get the habit of seeing
in the dark. When you have acquired the habit, you will see ten thousand times better than
the inhabitants of the den, and you will know what the several images are, and what they



represent, because you have seen the beautiful and just and good in their truth. And thus our
State which is also yours will be a reality, and not a dream only, and will be administered in a
spirit unlike that of other States, in which men fight with one another about shadows only
and are distracted in the struggle for power, which in their eyes is a great good. Whereas the
truth is that the State in which the rulers are most reluctant to govern is always the best and
most quietly governed, and the State in which they are most eager, the worst.

Quite true, he replied.

And will our pupils, when they hear this, refuse to take their turn at the toils of State, when

they are allowed to spend the greater part of their time with one another in the heavenly
light?

Impossible, he answered; for they are just men, and the commands which we impose upon
them are just; there can be no doubt that every one of them will take office as a stern
necessity, and not after the fashion of our present rulers of State.

Yes, my friend, I said; and there lies the point. You must contrive for your future rulers
another and a better life than that of a ruler, and then you may have a well-ordered State; for
only in the State which offers this, will they rule who are truly rich, not in silver and gold, but
in virtue and wisdom, which are the true blessings of life. Whereas if they go to the
administration of public affairs, poor and hungering after the™ own private advantage,
thinking that hence they are to snatch the chief good, order there can never be; for they will
be fighting about office, and the civil and domestic broils which thus arise will be the ruin of
the rulers themselves and of the whole State.

Most true, he replied.

And the only life which looks down upon the life of political ambition is that of true
philosophy. Do you know of any other?

Indeed, I do not, he said.

And those who govern ought not to be lovers of the task? For, if they are, there will be rival
lovers, and they will fight.

No question.



